
IX – Ghibtah (Jealous Admiration) 

 

 Most people are afflicted with this second category, which is also called munâfasah (competition), 

whereby the two [individuals] compete with one another for a desired matter. Each of them seeks to take it, 

because of their hatred that the other surpasses them, just as each of the two racers hates that the other outraces 

him. Competition is not always dispraised; rather it is praiseworthy in [matters of] goodness. The Most High 

said: 

 

وَفِي  ۚ خِتَامُهُ مِسْكٌ  حِيقٍ مَّخْتُومٍ يُسْقَوْنَ مِن رَّ  ةَ النَّعِيمِ فُ فِي وُجُوهِهِمْ نَضْرَ تَعْرِ  ونَ ائِكِ يَنظُرُ عَلَى الْأَرَ  لَفِي نَعِيمٍ  ارَ إِنَّ الْأَبْرَ

يَتَنَافَسِ الْمُتَنَافِسُونَذََٰلِكَ فَلْ  

Indeed, the righteous will be in bliss. On adorned couches, observing. You will recognize in their faces the 

radiance of bliss. They will be given to drink [pure] wine [which was] sealed. The last of it is musk. So for 

this let the competitors compete. [al-Mutaffifeen: 22-26] 

 

 Here, He (st) instructed the competitors to compete in this bliss, and to not compete in the fleeting 

worldly enjoyment. This matches the hadith of the Prophet (saws), for he forbade envy except of someone who 

was granted knowledge that he acts upon and teaches, and someone who was granted wealth that he spends. As 

for someone who was granted knowledge but did not act upon it nor teach it, or someone who was granted 

wealth but did not spend it in the obedience of Allah, then he should not be envied, nor should his condition be 

wished, for he is not upon any goodness worth aspiring for. In fact, he is subject to the punishment. 

 As for someone who assumes a position of authority and serves it with knowledge and justice, allots the 

trusts to their rightful owners, and judges between the people using the Qur’an and Sunnah – his degree is great. 

However, such [a person] is in a great jihad (struggle), just like the mujâhid (combatant) in the way of Allah, 

and the souls do not envy someone in a great deal of adversity. For this reason, he did not mention him
1
. Even 

though the mujâhid in the way of Allah is superior to someone who spends [his] wealth, but not the spender and 

teacher, these two usually do not have an external enemy. Were they to have an enemy against which they 

struggle, that would better their degree [even further].  

Similarly, the Prophet (saws) did not mention the one who prays, the one who fasts, and the one who 

performs Hajj, because these actions usually do not benefit the people in ways that would make them exalt an 

individual and consider him a leader, as can be attained via teaching and spending. In origin, envy only results 

from the supremacy and leadership that occur to another. Aside from that, a worker is not usually envied, even 

if he is more blessed with regards to food, drink, and marriage than others. As for these two types, they are 

envied a great deal. For this reason, there exists more envy between the people of knowledge who have 

followers than there exists between those unlike them, and likewise with someone who has followers because of 

him spending his wealth. This one benefits the people by nourishing their hearts, and that one benefits them by 

nourishing their bodies, and all people are in need of what benefits them of this and that. 

 That is why Allah (st) struck two examples; an example of this, and an example of that, by saying:  
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بَلْ  ۚ الْحَمْدُ لِلَّـهِ ۚ هَلْ يَسْتَوُونَ ۖ ا وَجَهْرً ا زْقًا حَسَنًا فَهُوَ يُنفِقُ مِنْهُ سِرًّ زَقْنَاهُ مِنَّا رِ رَّ عَلَىَٰ شَيْءٍ وَمَن  اللَّـهُ مَثَلًا عَبْدًا مَّمْلُوكًا لَّا يَقْدِرُ بَ ضَرَ

هَلْ  ۖ  بِخَيْرٍ شَيْءٍ وَهُوَ كَلٌّ عَلَىَٰ مَوْلَاهُ أَيْنَمَا يُوَجِِّههُّ لَا يَأْتِ عَلَىَٰ  جُلَيْنِ أَحَدُهُمَا أَبْكَمُ لَا يَقْدِرُ اللَّـهُ مَثَلًا رَّ بَ وَضَرَ  هُمْ لَا يَعْلَمُونَ أَكْثَرُ

اطٍ مُّسْتَقِيمٍ وَهُوَ عَلَىَٰ صِرَ ۙ بِالْعَدْلِ  يَسْتَوِي هُوَ وَمَن يَأْمُرُ  

Allah presents an example: a slave [who is] owned and unable to do a thing and he to whom We have 

provided from Us good provision, so he spends from it secretly and publicly. Can they be equal? Praise to 

Allah! But most of them do not know. And Allah presents an example of two men, one of them dumb and 

unable to do a thing, while he is a burden to his guardian. Wherever he directs him, he brings no good. Is 

he equal to one who commands justice, while he is on a straight path? [an-Nahl: 75-76] 

 

 The two examples were struck by Allah (st) about His sublime Self, and about those worshipped beside 

Him
2
 – for these idols are incapable of [performing] acts that benefit, nor [speaking] words that benefit. Imagine 

there was an owned slave that was incapable of anything, and another whom Allah had provided with excellent 

provisions that he spends from secretly and publicly. He (st) struck that [second individual] as an example of 

Himself, for He (st) is knowing, just, capable, enjoins justice, and upholds equity upon a straight path, as the 

Most High said: 

 

لَا إِلَـَٰهَ إِلَّا هُوَ الْعَزِيزُ الْحَكِيمُ ۚ شَهِدَ اللَّـهُ أَنَّهُ لَا إِلَـَٰهَ إِلَّا هُوَ وَالْمَلَائِكَةُ وَأُولُو الْعِلْمِ قَائِمًا بِالْقِسْطِ  

Allah witnesses that there is no deity except Him, and [so do] the angels and those of knowledge - [that He 

is] maintaining [creation] in justice. There is no deity except Him, the Exalted in Might, the Wise. [‘Âli 

‘Imrân: 18] 

 

 … and Hood (as) said: 

 

اطٍ مُّسْتَقِيمٍ بِِّي عَلَىَٰ صِرَ إِنَّ رَ  

Indeed, my Lord is upon a straight path.
3
 [Hood: 56] 

 

 Does this slave who is incapable of generosity equate with this [individual] who is capable of 

generosity, and is generous to the people secretly and publicly? Likewise, He (st) is capable of being generous 

to His slaves, and is constantly practicing generosity with them. How then can the incompetent slave that is 

incapable of anything be resembled to Him (st) by being considered His partner [in worship]? This is like the 

one whom Allah granted wealth which he spends from by night and day. 
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 In the second example, imagine two individuals, one of which is mute; he does not comprehend, nor 

does he speak, nor is he capable of anything. In addition to that, he is a burden on his master; wherever he 

directs him, he never brings about any good. So, he serves no benefit whatsoever, rather he is a burden on his 

caretaker. The other is knowledgeable, just, enjoins justice, practices justice, and so he is upon a straight path. 

This is like the one whom Allah granted wisdom which he acts upon and teaches to others. 

 For this reason, the people used to exalt the family of al-‘Abbâs. ‘Abdullâh used to teach the people, and 

his brother used to feed the people, and they were highly revered for that. Similarly, when Mu‘âwiyah saw the 

people asking Ibn ‘Umar about the manâsik (rites of Hajj) and him giving them fatâwâ (edicts), he said: “This, 

by Allah, is nobility,” or something to that effect. 

 ‘Umar ibn al-Khattâb (ra) competed with Abu Bakr (ra) in charity, as was confirmed in [as-Saheeh], on 

the authority of ‘Umar ibn al-Khattâb (ra), who said: “The Messenger of Allah (saws) commanded us to give in 

charity, and that coincided with [a surplus in] my wealth, so I said: ‘If there is ever a day when I will outrace 

Abu Bakr, today is the day I will outrace him.’ I came forward with half of my wealth, so the Messenger of 

Allah (saws) said to me: ‘What have you kept for your family?’ I said: ‘Its equivalent.’ Abu Bakr came 

forward with all of his wealth, so the Messenger of Allah (saws) said to him: ‘What have you kept for your 

family?’ He said: ‘I kept for them Allah and His Messenger.’ So, I said: ‘Never will I race you towards 

anything again.’”
4
 What ‘Umar did was the permissible munâfasah and ghibtah, but the condition of as-Siddeeq 

(ra) was superior to his; he was completely void of any competition, and would not look to the condition of 

anyone else. 

 Similar to this was Moosâ (as) in the hadith of al-Mi‘râj (the ascension); he displayed munâfasah and 

ghibtah of the Prophet (saws) to the degree that he cried when the Prophet (saws) proceeded past him. It was 

said to him: “What makes you cry?” He said: “I cry because of a young man that was sent after me; more 

people enter Paradise from his nation than those entering from my nation.”
5
 This was collected in [as-

Saheehayn]. According to another wording, though inauthentic, that has been narrated: “We passed by a man 

that was raising his voice [saying]: ‘You honored him and preferred him!’ We were raised to him, so we gave 

him [the greeting of] as-Salâm, and he returned the [greeting of] as-Salâm. Then, he said: ‘Who is this with 

you, o Jibreel?’ He said: ‘This is Ahmad.’ He said: ‘Welcome is the unlettered Prophet who conveyed the 

message of his Lord sincerely advised his nation.’ Then, we proceeded onward, so I said; ‘O Jibreel, who was 

that?’ He said: ‘This was Moosâ ibn ‘Imrân.’ I said: ‘And who was he reproaching?’ He said: ‘He was 

reproaching his Lord about you.’ I said: ‘He raises his voice to his Lord?!’ He said: ‘Verily, Allah has known 

his truthfulness.’”
6
   

‘Umar ibn al-Khattâb was resembled to Moosâ (as), and the condition of our Prophet (saws) was better 

than the condition of Moosâ, for he possessed none of this whatsoever. Likewise, among the companions were 

Abu ‘Ubaydah ibn al-Jarrâh and his likes who were secure of all these matters. They were superior a degree 

from those possessing munâfasah and ghibtah, even though these were permissible
7
. For this reason, Abu 

‘Ubaydah deserved being Ameen al-Ummah (the trustee of the nation), because when the trustee does not covet 

what he has been entrusted with, he is more deserving of being entrusted than someone whose coveting is 

feared. Due to this, the castrated are trusted with regards to the women and youth, and the lesser governance can 
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 Narrated by Abu Dâwud (1678), at-Tirmidhi (3939), and was deemed hasan by al-Albâni. 

5
 Narrated by al-Bukhâri (3887) and Muslim (163). 

6
 With the wording: “his sharpness,” instead of “his truthfulness,” this has been collected by Ibn ‘Arfah in his famous treatise. Ibn 

Katheer said: “Its chain is ghareeb.” Al-Albâni said in [al-Isrâ’ wal-Mi‘râj]: “Its chain has two defects.” 
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be entrusted to those known to not covet the greater, and wealth can be entrusted to those known to be without 

tendency to take from it. Were someone entrusted whose soul harbors treachery, this is resembled to a wolf that 

is entrusted with sheep; he is incapable of upholding this trust because of the desire within him for that which he 

has been entrusted. 

In the hadith narrated by Imâm Ahmad in his [Musnad], on the authority of Anas (ra), it states: “As we 

were sitting with the Messenger of Allah (saws) one day, he said: ‘Now, a man from the people of Paradise 

will emerge before you from this pathway.’ A man from the Ansâr emerged, one whose beard was dripping 

from his ablution water, and whose sandals were hung in his left hand, and he gave the [greeting of] as-Salâm. 

On the following day, the Prophet (saws) said its likes, and that [same] man emerged in equal fashion. When the 

Prophet (saws) stood [and left], ‘Abdullâh ibn ‘Amr ibn al-‘Âs followed him and said: ‘I disputed with my 

father, and swore to not enter upon him for three [days]. Would you accept hosting me until the three have 

passed?’ He said: ‘Yes.’ Thereafter, ‘Abdullâh used to inform that he slept there with him for three nights, but 

did not see him stand [in prayer] at night whatsoever, and would only overturn on his bed, mention Allah, and 

make takbeer upon awakening, and would do this until the fajr prayer. However, I would not hear him say 

anything but good. When the three nights concluded, and I was on the verge of belittling his actions, I said: ‘O 

slave of Allah, there was no anger or abandonment between me and my father, but I heard the Messenger of 

Allah (saws) say thrice: ‘A man from the people of Paradise will emerge before you,’ and it was you that 

emerged in the three times. Thus, I sought housing with you to observe your actions and emulate them. Yet, I 

did not see that you do much, so what brought you to that [status] which the Messenger of Allah (saws) stated?’ 

He said: ‘It is nothing different than what you saw, except that I do not harbor within me any deceit or envy 

against a Muslim for the good that Allah granted him.’ ‘Abdullâh said: ‘This is what brought you there, and this 

is what we cannot bear.’”
8
 Hence, the statement of ‘Abdullâh ibn ‘Amr to him: ‘This is what brought you there, 

and this is what we cannot bear,’ alludes to him being clear and free of all the types of hasad. 

With this [virtue], Allah (st) praised the Ansâr, and said: 

 

ونَ عَلَىَٰ أَنفُسِهِمْ وَلَوْ كَانَ بِهِمْ خَصَاصَةٌ هِمْ حَاجَةً مِِّمَّا أُوتُوا وَيُؤْثِرُ وَلَا يَجِدُونَ فِي صُدُورِ  

And they find not any want in their chests of what they were given, but give [them] preference over 

themselves, even though they are in privation. [al-Hashr: 9] 

 

 …meaning: of what their brothers from among the Muhâjireen have been given. Some tafseer scholars 

said that: “And they find not any want in their chests,” [al-Hashr: 9] means: ‘Envy or rage from what the 

Muhâjireen have been given.’ Then, some said: ‘…from the money of the spoils,’ while others said: ‘…from 

virtue and precedence.’ Therefore, they do not find within themselves any want of what they have been given of 

wealth and reputation, and envy occurs regarding these. 

As well, there existed munâfasah in religion between al-Aws and al-Khazraj. Whenever they would 

perform what allotted them preference in the sight of Allah and His Messenger, the other loved that they 

perform its likes. This is being competitive in what nears them to Allah (st), as He said: “The last of it is musk. 

So for this let the competitors compete.” [al-Mutaffifeen] 
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 Narrated by Ahmad (12633), and its verifier said: “Its chain is authentic.” 


